(> wrere the cause of the action is found
hings external to the agent when he

erately clipsen at a given time and in given
circumstafes in preference to a given al-
ternative. Inhat case, their origin being in
the agent. (Mse actions must be pro-
nounced voluntgry in the particular cir-
cumstances and B@cause they are preferred
to their alternatives@dn themselves they are
involuntary, yet theySave more of the vol-
untary about them, siflge conduct is a se-
quence of particular act§ and the particu-
lar things done in the ¢
have supposed are volunt
comes to saying which of t

But when it
alternative

difficulties arise. For the diff
particular cases are many.

If it should be argued that the p
able and honourable things exercise
straint upon us from without, and th
fore actions performed under the
influence are compulsory, it may be re-
plied that this would make every action
compulsory. For we all have some pleasur-
able or honourable motive in everything
we do. Secondly, people acting under
compulsion and against their will find it
painful, whereas those whose actions are
inspired by the pleasurable and the hon-
ourable find that these actions are accom-
panied by pleasure. In the third place it is
absurd to accuse external influences in-
stead of ourselves when we fall an easy
prey to such inducements and to lay the
blame for all dishonourable deeds on the
seductions of pleasure, while claiming for
ourselves credit for any fine thing we have
done. It appears, then, that an action is
compulsory only when it is caused by
something external to itself which is not
influenced by anything contributed by the
person under compulsion.

Then there are acts done through igno-

rance. Any act of this nature is other'than

voluntary, but it is involuntary only when
it causes the doer subsequent pain and re-
gret. For a man who has been led into
some action by ignorance and yet has no
regrels, while he cannot be said o have
been a voluntary agent—he did not know
what he was doing—nevertheless cannot
be said to have acted involuntarily, since
he feels no compunction. We therefore
draw a distinction. () When a man who
has done something as a result of 1gno-
rance is sorry for it. we take it that he has
acted involuntarily. (5) When such a man
is not sorry. the case is different and we
shall have to call him a ‘non-voluntary’
agent. For it is better that he should have a
distinctive name in order to mark the dis-
tinction. Note, further. that there is evi-
dently a difference between acting in con-
sequence of ignorance and acting in
ignorance. When a man is drunk or in pas-
sion his actions are not supposed to be the
result of ignorance but of one or other of
these conditions. But. as he does not real-
ize what he is doing, he is acting in igno-
ance. To be sure every bad man is igno-
t of what he ought to do and refrain
doing, and it is just this ignorance
akes people unjust and otherwise
ut when we use the word ‘invol-
do not apply it in a case where
the agent
own good.
ignorance when the igno-
our choice of ends; what
ich ignorance is a com-

gives ground for cenfure—but particular
ignorance, ignorance that is to say of the
particular circumstancesWr the particular
persons concerned. In s cases there
may be room for pity and pafon. because
a man who acts in ignoranceWf such de-
tails is an involuntary agent. . .

An involuntary act being per-

tain this we shall have to give up the vi
that any of the lower animals. or even chil-
dren, are capable of voluntary action. In
the second place, when we act from desire
or anger are none of our actions volun-
tary? Or are our fine actions voluntary, our
ignoble actions, involuntary? It is an ab-
surd distinction, since the agent is one and
the same person. It is surely paradoxical to
describe as ‘involuntary’ acts inspired by
sentiments which we quite properly desire
1o have. There are some things at which

we ought to feel angry. and others which

we ought to desire—health, for instance,

and the acquisition of knowledge. Thirdly,

people assume that what is involuntary

must be painful and what falls in with our
own wishes must be pleasant. Fourthly,
what difference is there in point of volun-
tariness between wrong actions which are
calculated and wrong actions which are
e on impluse? Both are to be avoided;
further reflection suggests itself,
ional emotions are no less typ-
our considered judge-
ws that actions in-
e are equally

and
that the i
ically human
ment. Whence it
spired by anger or
typical of the human being
them. Therefore to classify thes
as ‘involuntary’ is surely a very str
proceeding. . . .
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BARON D’HOLBACH

Are We Cogs in the

&

Universe?

BARON D'HOLBACH (1723-1789) was a French aristocrar during the enlightenment
who believed in a thoroughgoing materialism. He argued that the universe was
nothing but “matter in motion” and human behavior nothing but the result of the
deterministic behavior of this matter. He argues his version of “hard” determinism in

the selection that follows.

N whatever manner man is consid-
ered, he is connected to universal na-
ture, and submitted to the necessary
and immutable laws that she imposes on
all beings she contains, according to their
peculiar essences or to the respective
properties with which, without consulting
them, she endows each particular species.
Man’s life is a line that nature commands

him to describe upon the surface of the
earth, without his ever being able to
swerve from it, even for an instant. He is
born without his own consent; his organi-
zation does in nowise depend upon him-
self; his ideas come to him involuntarily;
his habits are in the power of those who
cause him to contract them; he is unceas-
ingly modified by causes, whether visible



or concealed, over which he has no con-
trol, which necessarily regulate his mode
of existence, give the hue to his way of
thinking, and determine his manner of act-
ing. He is good or bad, happy or misera-
ble, wise or foolish, reasonable or irra-
tional, without his will being for anything
in these various states. Nevertheless, in
spite of the shackles by which he is bound,
it is pretended he is a free agent, or that
independent of the causes by which he is
moved, he determines his own will, and
regulates his own condition.

However slender the foundation of his
opinion, of which everything ought to
point out to him the error, it is current at
this day and passes for an incontestable
truth with a great number of people, oth-
erwise extremely enlightened; it is the
basis of religion, which supposing rela-
tions between man and the unknown being
she has placed above nature, has been in-
capable of imagining how man could
merit reward or deserve punishment from
this being, if he was not a free agent. 5o0-
ciety has been believed interested in his
system; because an idea has gone abroad,
that if all the actions of man were to be
contemplated as necessary, the right of
punishing those who injure their associ-
ates would no longer exist. At length
human vanity accommodated itself to a
hypothesis which, unquestionably, ap-
pears to distinguish man from all other
physical beings, by assigning to him the
special privilege of a total independence
of all other causes, but of which a very lit-
tle reflection would have shown him the
impossibility.

The will, as we have elsewhere said, is
a modification of the brain, by which it is
disposed to action, or prepared to give
play to the organs. This will is necessarily
determined by the qualities, good or bad,
agreeable or painful, of the object or the
motive that acts upon his sense, or of
which the idea remains with him, and is

resuscitated by his memor
quence, he acts necessari
the result of the impulsé he
from the motive, from the obj
the idea which has modified
disposed his will. When:he
according to this impuise,
there comes some new .cause;
motive, some new idea, which
his brain in a different manner; gi
a new impulse, determines hi_s-_'wi_‘_
other way, by which the action of
mer impulse is suspended: thus;;the
of an agreeable object, or its idea;
mines his will to set him in action’
cure it; but if a new object or a new id
more powerfully attracts him, it gives
new direction to his will, annihilates:the
effect of the former, and prevents the at-
tion by which it was to be procured: Thi
is the mode in which reflection, experi:
ence, reason, necessarily arrests or sus:
pends the action of man’s will: without:
this he would of necessity have followed::
the anterior impulse which carried him to- -
wards a then desirable object. In all this he
always acts according to necessary laws
from which he has no means of emanci-
pating himseif.

In short, the actions of man are never
free; they are always the necessary conse-
quence of his temperament, of the re-
ceived ideas, and of the notions, either true
or false, which he has formed to himseif of
happiness; of his opinions, strengthened
by example, by education, and by daily
experience. So many crimes are witnessed
on the earth only because every thing con-
spires to render man vicious and criminal;
the religion he has adopted, his govem-
ment, his education, the examples set be-
fore him, irresistibly drive him on to evil:
under these circumstances, morality
preaches virtue to him in vain. In those so-
cieties where vice is esteemed, where
crime is crowned, where venality is con-

ntlyag recompenaed where . the - most
ul’ dxsorders are pumshed oniy in
who are too weak 1o enjoy: the privi-
' committing ‘them- with impunity,
ractice of virtue is considered nothing
than a painful sacrifice of happiness.
chisocieties chastise, in the lower or-
‘{Hose excesses which they respect in

th htghcr ranks; and frequently have the
m_qusnce to condemn those in the penalty
of ‘death, whom public prejudices, main-
tained by constant example, have rendered
~criminal.

: Man then, is not a free agent in any one

instant of his life: he is necessarily guided

N HOSPERS
wing and I'ree

JOHN HOSPE
and the aunthor of
the United States on gy
thoroughgoing determinisi
psychoanalysis, which declar
mativation.

ERHAPS the most obvious con-
ception of freedom is this: an act
- is free if and only if it is a volun-
tary act. A response that occurs spontane-
ously, not as a result of your willing it,

such as a reflex action, is not a free act. |
do not know that this view is ever held in
its pure form, but it is the basis for other
ones. As it stands, of course, it is ambigu-
ous: does ‘‘voluntary” entail ‘“‘premedi-
tated?” are acts we perform semi-automat-
ically through habit to be called free acts?
To what extent is a conscious decision to

2D

in.each'step by those advantages, whether ..
realior fictitious, that he attacties to the:ob-'
jects by which ‘his passions are roused:
these passions themselves are necessary in
a being who unceasingly tends towards his
own happiness; their energy is necessary,
since that depends on his temperament; his
temperament is necessary, because it de-
pends on the physical elements whict
enter into his composition; the modifica
tion of this temperament is necessary, as i
is the infallible and inevitable conse
quence of the impulse he receives from th
incessant action of moral and physica
beings.
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of based on the model of physics but rather on

at all of our behavior is based on unconscious

In the following he argues for a

required for the act to be classified ¢
gtary? What of sudden outbursts ¢

, yet they may have their o
igin in the ence or absence of habi

patterns due (o

“yoluntary,” it is perfectly
maintain that all voluntary ac
acts and vice versa; after all, it is a
of what meaning we are giving to the w




